
		
			[image: Capture.PNG]
		

		
			Outline

			Introduction

			Changing Times: Postmodernism

			OAR Tradition/s

			Preserving Recollect Tradition

			OAR Dies Natalis

			Ordo Domesticus

			Religious Habit

			Silence

			Asceticism

			Fraternal Life in Community

			Work

			Conclusion

			For Small Group Sharing

			 

			 

		

		
			Preserving Tradition 

			amidst Changing Times

			(Lecture given at the 9th OAR Formands’ Convention, CaRes, Baguio City, 25 October 2012)

			 

			Fr. René Paglinawan, OAR

			 

			 

			Introduction

			Thank you for inviting me once more to your convention. It is a privilege, given for several times already.

			Approach: respecting the mind of the organizers, look into the title given to the lecture: Preserving Tradition amidst Changing Times. I will be recalling the “tradition” I have had through my life as Recollect, and also what our historical and legislative sources say about it. Hence, there is a mixture here of the subjective and the objective, the personal and the official. I hope that with the inputs from other speakers, the activities – liturgical, cultural, communitarian – of these days, and your own personal effort and reflections will endow you with the pabaon with which to come away from this convention richer in knowledge of Recollect spirituality and more enthusiastic in making that a reality in your daily life. 

				Logical questions would be: what are these changing times? What does preserving tradition mean? Which tradition or traditions? Why do we preserve what we preserve? 

			 

			Changing Times: Postmodernism

				I share with you notes taken during the talk of Fr. Miguel Angel Ciaurriz, then Vicar of Consolation Province in Panama, at the Renewal Course in Venezuela, 2000.

				That we are in an era of change has been repeatedly affirmed. One ought to talk more of the change of era. New paradigms arise, in politics, economy, society, etc. Present society is an epoch of change. There are new faces, there are new poverties. 

				The twentieth century is the century of man’s attempt to convert reality into an absolute. A cultural analysis of the last five or six decades brings out three phases in society: pre-modernism, modernism and post-modernism.

				Pre-modernism was a society with securities: the cultural schema was simple, there was no rebellion against authority. Obedience was a safeguard of that security. 

				Modernism enters with the fight for freedoms, human rights, and this struggle took two ways: the Kantian and the Marxist. The Kantian way was centered on the myth of freedom, according to the capitalist model. The Marxist way was centered on the myth of liberation and social equality (which finds expression in socialism). 

				Post-modernism is born with the sign of disappointment at the failure of the capitalist and the Marxist myth. Capitalism widened the gap between the rich and the poor. Incrementing the capitalist cake did not result in a trickling down of its beneficial effects to the poor and underprivileged; on the contrary, a bigger piece of the cake went to the smaller portion of the population. In socialism, social equality, or its mirage, was had at the expense of individual liberties. But the farce could not continue forever and the Berlin wall came crumbling down. 

				The postmodern man is therefore a child of disappointment. The capitalist and Marxist utopias had failed, and the postmodern man got the feeling that it is not worth the while to struggle so much. The order of the day is survival, conformism. Whereas the symbol of the pre-modern period was Prometheus, the man who stole the fire from the gods, and represents the struggle for great achievements, and the symbol of the modern period is Sisyphus, that pathetic figure who carries a great boulder over the hill, only to have it come rolling down and pick up to carry up again and so on, the symbol of the postmodern man, tired and disappointed with all efforts coming to naught, is Narcissus, who gets absorbed with oneself, reduces utopia to his own little world, and ends up loving only himself. 

				The Internet is the prototype, the paradigm of this new reality. Through it, man takes refuge in his own intimacy; he tones down his vital signs to the minimal levels, he satisfies his relational needs chatting with virtual persons, and calls that friendship (marriages even result from these so-called friendships!). Cultural analysts talk of this as the manifestation of the collective depression of society, of its “dark night”. Theology is unable to generate motives for hope. People look for ways to fill up the vacuum and, realizing that this can only be filled up by the spiritual, they seek refuge in spiritual movements. Here the New Age offers them a delectable cocktail whose moral demands are not that strict.

				The influence of this culture has reached our religious communities. Our community projects, or even the living of our community life, may not take off until we realize that there are in it pre-modern religious, moderns and post-moderns. The laws formulated by our chapters may be reflective of the pre-modern or modern vision and do not say much to the post-modern membership. Our formation work is affected by it: and it is not enough to lament that our candidates can no longer understand the idea of a life-long commitment, and we see the increase of petitions for shorter commitments among them. For, characteristic of the post-modern is the temporality of their commitments and it is culturally impossible for them to think in terms of life-long commitment. As an instance, while the phenomenon of volunteerism increases (100,000 volunteers in Spain!), such engagement is only for a number of years. Another by-product of this culture is the rise of fundamentalist-type spiritualities. Where everything is being shaken and doubted, the fundamentalist sects offer certainties and securities. 

				The anti-values peddled by the mass media are influencing our communities. 

			By asking the following questions we might glimpse the consequences: Are we on the same page when we talk about our Recollect identity or lifestyle? Do we have the same vision in our community life? How do we, for example, understand “praying community”? Do we have to be all in the chapel for communitarian meditation and liturgy of the hours in order to be a praying community? (In the seminary, you have no choice; but when you become priests or brothers assigned in communities, these practices may be questioned. Joke: sleeping rector at meditation’s end).

			 

			OAR Tradition/s

			Let’s start with understanding the terms we are using. It’s curious – should I say ominous – that our English word tradition (from the Latin traditio, which is from trans + dare, to give across, by way of the Old French tradicion) not only means “deliver” that is to give across generations, but also to “betray”. 

			In Catholic theology, we distinguish between Tradition with a capital T, and traditions, with a small t. The first is considered, with Scriptures, as the other source of Revelation. Hence, it has to be preserved. The second need not be writ in stone; in fact, it has evolved and changed through the centuries and in different milieus and eras.

			I will take the liberty to use this analogy in this conference, referring to the OAR.  Perhaps there can be tradition with capital T, and tradition with a small t, or at least, some traditions are more important than others and greater effort should be spent in preserving them; failure would somehow be a betrayal of a vital area of consecrated Recollect life. Throughout my 44 years of life with the Recollects (entering the minor seminary as an 11 year-old in 1968) I have known Tradition and tradition. 

			The following narration is not merely a nostalgic review of the past but part of the methodology of the present conference: you are asked to note which traditions or practices or observances are still going on in your seminary life and which are not. Of course, I make no attempt to exhaust the list, but I believe the exercise is relevant.

			In high school seminary, I remember these traditions, or observances: getting up at 4:45, then proceeding to the chapel at 5:00 in two lines while singing the “Ave Maris Stella” (sing the weekday version and the Sunday version). At the time for silent prayer, the priest read points for meditation from a book, while we nodded in silent agreement or in profound dormition. Meals were taken in silence, unless the prefect gave the “parleta” (permission to speak), which was not often. In silence, food becomes more palatable, I think, and you know as well as I that seminary food is per tradition insufficient, so our photos as seminarians show us very skinny, as compared to when we became priests, where, it is also the tradition, superb food swiftly gives us extra pounds and flab. After breakfast, and before the regular classes with the “hi-schooleros”, we had our Latin class. It was the tradition that the best in class sat at the front row, leftmost seat (to the professor), and you earned that by answering better than your seatmate: I remember that a classmate had to go home because his mother died; when he came back to the seminary weeks later he had to start at the last row; but he progressed answer after answer until he occupied the first seat. (He eventually became our high school valedictorian). Manualias and laborandums are also traditionally disliked in the seminary, especially when you are in a hurry to play football or basketball. In my first months in the seminary, we were not allowed to throw our arm across the shoulder of a companion, something we normally did to friends before entering the seminary, and it took me a long time to learn the reason. The reason was we should avoid particular friendships. Now, an 11-year old does not usually know what the term “particular friendship” means; it was only later that understanding came. At the conclusion of the last prayer of the day, we recited the “Nativitas tua” and “Benedicta”, and sometimes, we were sent off to bed with thoughts about the “postrimerías” (some seminarians, more macabre in disposition, would even imagine having candles at each corner of the bed, so it looks like a coffin). Back in high school seminary we were introduced already to the silentium magnum, the silence that should prevail in the surroundings throughout the night until permission is given to speak the next day.

			In Baguio, we were introduced to other traditions: angel-soul big brotherhood, symposia on philosophical subjects, public debates on current issues, cultural shows to which we invited our benefactors and friends –including crushes, of course – (we also started the tradition of the Himig Rekoleto, which featured, in the first years, a number from Fiddler on the Roof, entitled, aptly, Tradition, Tradition). We looked forward to our apostolates (in feeding programs, in jail, at Baguio General Hospital) and enjoyed immensely the games, especially football under the rain. (By the way it was also a tradition during our time that we were the best football team in the city.)

			In the novitiate, our novice master Fr. Garnica introduced us to traditions proper to religious life: emphasis on prayer, community life, the vows, the study of our history and our constitutions. We also had the “disciplina”: on Friday evenings, as a community of novices we whipped our behinds as one way to keep our fleshly tendencies in check. We discerned our motives for continuing with seminary formation. Religious life, we learned in the novitiate, is about a more intensive dedication in the ways of God. 

			Our life as theological students in Spain exposed us to a greatly different context. Taken away from our comfort zones of home and the native culture, we had a culture shock in our first months in the Iberian Peninsula. Young Spanish religious, barely out of their teens, would horse around and slap you so hard on your back you are tempted to strike back with a broomstick! Or they try to drown you in the convent pool, all in the name of sports and community life.  A big part of the Recollect tradition is the Spanish language and culture, and so we had to imbibe that at no little cost. Studies were infinitely more demanding: in Baguio we – please don’t emulate us – hardly studied, but in Spain, we really had to study hard. I remember a senior corista, telling me, a freshman: you Filipinos have to study ten times more than us. Our Spanish classmates provided us carbon copies of the notes they were producing daily, something we will always remember with gratitude. There was little or no involvement in the apostolate; I think it was only in my fourth or fifth year there that I was part of a group of five or six friars who were giving catechism to grade school pupils. We had a new understanding of the apostolate: the community is the first apostolate of the religious. As a community you ate together, prayed together, worked together, played together, studied together. When you came late to the refectory, you had to kneel down and rise up to eat only when given permission to do so (comer la piedra). We wore the habit the whole day: at the chapel, at the classroom, and at the refectory (and in earlier years, for example during the time of Fr. Kizzy, even at games!). To be Recollect means to spend a lot of time in your room studying, praying, being recollected, as opposed to hopping from room to room getting distracted with co-religious. 

			 

			Preserving Recollect Tradition

			When preparing for this conference, I came across an anonymous file in my computer entitled “Particular Observances”; I inquired from a couple of fellow Recollects1 if they might be the author, so I would acknowledge them and not be accused of plagiarism, but they said they were not. The file was in a folder that I had entitled “Formands’ Convention 2008,” and though I suspect that the author might have given that conference four years ago on an occasion similar to this, I think it worth re-echoing in this year’s convention because it is so apropos the present topic.

			The author, commenting on Chapter 4 of our Constitutions, firstly differentiates regular observance from particular observance. Regular observance includes all the elements that constitute and govern our Augustinian Recollect life through common discipline, and these are: life in common, our charism, prayer, celebration of the Eucharist, the observance of the vows. Particular observances or practices, which can be particular to our Recollect Order or something common in other institutes, are, according to our Constitutions (n. 96) “established means for fostering fraternal life and for personal sanctification. By means of them, the spirit of the liturgy is in a certain way prolonged over the course of the day, and the community, living in piety and silence, can create the proper atmosphere for a life of prayer and for life in common”.

			Our Constitutions then list these particular observances, which we have to hold in high regard, as: the solemn celebration of the anniversary of the Order on December 5 (n. 97), the direction of the life of the community by the Ordo Domesticus (n. 98), the use of our religious habit (nn. 99-100), the order of precedence among the friars (n. 101), silence as a means for interior recollection and an exercise of fraternal charity (n. 102), training in the appropriate use of social communications media (n. 103), and the exclusive use of certain spaces in the house by religious so as to maintain more the life in community and the spirit of recollection (n. 104f). These are our traditions, or observances, or values that we are to preserve amid changing times. 

			 

			OAR Dies Natalis

			On December 5 each year special prayers are to be offered for the sanctification of the brothers, the vows are to be renewed in common, and an appropriate academic program ought to be organized in houses of formation. It is a special yearly occasion to renew ourselves in the original spirit of the Recollection. Church documents insist on the need to constantly return to the sources of the whole Christian life and to our primitive Recollect inspiration as an essential part of an updated renewal of our life (cf. PC 2, MR 11). With a genuine understanding of our original spirit, we will “preserve it faithfully when deciding on adaptations, will purify [our] religious life from alien elements, and will free it from what is obsolete”2. Our foremost historian Fr. Angel C. Martínez cautions that missing out on our original spirit will expose us to choices contrary to our charismatic identity and greatly hamper our apostolic work and our capacity to insert ourselves in the different realities of the local church, among other dangers. 

			The fifth determination of the Chapter of Toledo in 1588 expresses the reason of our birth as Recollects, and this is memorialized in Constitutions n. 6: 

			 “Since there are- or may be- some brothers among us so desirous of monastic perfection that they would want to follow a more austere plan of life, and whose legitimate desire is to be furthered so that no obstacles be placed in the path of the work of the Holy Spirit…we determine that in our province three or more monasteries of men should be designated or established…in which a stricter form of life may be practiced”. 

			While the Day of the Recollection is only one day a year, the imperative of always keeping in sight our identity as Recollects is a yearlong task. Knowing our documents: the Rule of Saint Augustine, Constitutions, Forma de Vivir, and of our history should not be limited to the novitiate, but must continue as we progress in consecrated life. Reading at the refectory, reflections during the monthly chapters of renewal and recollection, in addition to the personal effort of the individual religious are some of the means to this end. 

			 

			Ordo Domesticus

			The Ordo, also called the community project, is to be prepared by the religious of the house. I believe that the process of preparing it on the part of all the religious in the community, and not merely by a committee of one (as sometimes happens), is already a significant gain because it will make the Ordo a real communitarian project, based on the nature of the particular house. When the brothers discuss and agree together on the times for prayer, study, work, and recreation, and the guidelines on the use of the mass media, the vehicles, the financial and material resources of the community, as well as on the particular practices such as local chapter and chapter of renewal, the use of the habit and the restrictions to outsiders in the use of community spaces, among other things, there is greater ownership of the project and a greater assurance that it will be more than just printed paper. 

			The fifth provincial chapter (det. 34) insists that the Ordo should contain, aside from the pertinent elements mentioned in the Provincial Directory, a plan of recollections and continuous formation, as well as a program of the pastoral activities of the community. 

			 

			Religious Habit

				While it is true that the habit does not a monk make, Canon Law calls it a “sign of our consecration and a testimony of poverty” (cf. c. 669,1); and the late JP II’s Vita Consecrata adds: and membership in a particular religious family (VC 25). The same document also allows religious “in conformity with the reforms of their Institute, [to] also dress in a simple and modest manner, with an appropriate symbol, in such a way that their consecration is recognized.”3

			Our use of the habit has been increasingly reduced. In schools, or at least in San Sebastian where I am assigned at present, there is a dress code for everyone. We wear the habit to our offices only on Mondays, and use barong or other appropriate attire on other days. On Wednesdays, the fourth year students are to wear corporate attire so as to acclimatize them to their future work. On special occasions everyone dons special attire; we religious are tempted to wear expensive barongs on these occasions, but why can’t we wear the attire proper to our identity which is the habit? Both formands and full-fledged religious can be tempted to don the latest in fashion. Let’s remember Saint Augustine who exhorts us to moderation: Be not the first by whom the new are tried nor yet the last to lay the old aside. What does our attire say of our values, attitudes and lifestyle? 

			 

			Silence

			Our new Constitutions have enriched the text on silence. The old Constitutions (n. 102) said it is:

			“an ornament of regular life and contributes to interior recollection and helps one hear and better savor the Word of God.  It is also an exercise of fraternal charity; its observance at all times is strongly recommended; it is to be imposed at times of prayer, study and rest”. 

			The new constitutional text, same number (translation of Fr. Mark Powell) has it thus: 

			Silence- a jewel of regular life- expresses the mystery of God and of the human person, contributes to the interior life and to personal wholeness and enables us to listen more easily to the word of God and to relish it. In addition, it aids interpersonal relations, and is an exercise of fraternal love; the observance of silence is heartily recommended and it is imposed during times of prayer, study, and rest.

			The enrichment is Augustinian, as indicated in the additional Augustinian citations in the footnote4. Aside from the interior recollection and the listening to and savoring the Word of God being aided by silence, silence also contributes to personal wholeness. Growth in silence for formands therefore contributes to their integral maturity. Daily life is full not only of exterior noise but, perhaps more alarmingly, of interior noise.  Levels of decibel increase with the acquisition of bigger and louder audio equipment; the quantity of distractions rises with the increase of apps in our cell phones and laptops. As Fr. Provincial noted in a graphic demonstration in last week’s symposium on the Religiosas Familias, our life as religious is distancing more and more from the Word of God as we listen to the words of the world. It might seem trite, but we have to remind ourselves that God speaks to us in the silence of our hearts. Thus we have to embark on a discipline that will make us enter into silence, not only from exterior noise, but also more importantly from interior noise. 

			Silence is not emptiness, but a fullness. Rather, we empty ourselves of distractions so as to be able to be filled by God. The first religious of Christianity embraced the silence of the Egyptian deserts in order to hear better the Word of God, and silence has always been part of religious tradition. Probably some of you have seen that movie entitled “Into Great Silence” about the Carthusians of the Great Chartreuse in the French Alps; it even became a successful movie running for an extended period in New York, the city that never sleeps. So it is ironic that while more and more lay people are pining for silence, we who are in houses where silence could really be practiced are busy filling our days with noise. When we complain that we are distracted in prayer, we should recall what Saint Francis de Sales says: if you are distracted at prayer it is most likely that before it you were distracted and the distraction just spilled over into your prayer. The best preparation for the silence of the meditation is silence itself. 

			Augustinian interiority presupposes silence. St Augustine tells us: 

			“Do not go outside yourself, but turn back within; truth dwells in the inner man; and if you find your nature given to frequent change, go beyond yourself … Move on, then, to that source where the light of reason itself receives its light.5

			“The first step in our search for God is to turn back within ourselves. The key word is within. There we will find truth, light, joy who is Christ himself. There we will be heard when we pray; there we will love and worship God. But while this within signifies the very depths of our being, this is only the first step of our journey. Augustine urges us to keep moving on, even to what is beyond ourselves, to the very source of our inspiration and light, to God Himself” (Anon. Particular Observances).

			Our author continues: “Closely linked with the topic of silence, prayer and interiority is the silence of appetites. There is a certain silence in the bodily dimension of the self that involves stilling those drives that may deaden our sensitivity to the word and silence of God. These drives are the desire for intense pleasure and sense satisfaction. This calls for some mortification of the pleasure appetite”.

			“The psalmist states the goal of perfect inner silence when he has the Lord say, ‘Be still and know that I am God’ (Ps 46). When I silence myself on the spirit level, I am at peace and at home in the presence of the Lord of my life. I have quieted the chattering of my imagination and memory in order to hold myself open to the Holy. I perceive a new richness and beauty in the everyday world about me. In silence I am content to absorb and appreciate all that happens without commenting on it - the contemplative stance.” 

			When silence is practiced out of love for God and others, it is virtuous, it is holy silence. In our relationship with others, silence allows us to listen to the other with patience, openness and full attention.  In silence “we can clearly hear the cries of distress, of pain and pleas for help of our brothers and sisters coming from the suffering world”. The motivating love of God and neighbor in our silence also makes us refrain from it when we should be speaking, for example to offer encouragement and comfort, to protest against injustice, etc.  Silence should not be motivated by selfish non-communication, or deep resentment, or passive aggression. 

			 

			Asceticism

			Please do not take the above heading, as I now deal with social communications media, as an indication of my opposition to media at all costs. First of all, I use media quite extensively – perhaps more than I should – and it would be hypocritical to act as if I were an orphan in the digital age. Secondly, the Church not only acknowledges the positive side of media (cf. Inter Mirifica, etc.) but also herself maintains a very helpful webpage; Pope Benedict even has a Twitter account. Media are a very useful instrument of information, and even of evangelization. Many religious, when traveling, use their I-Phones as breviaries, or as means to locate a backwater address of an applicant to the seminary. But one can’t be blind to their other uses: pornography, violence, hatred, trivialization, injustice, crimes. Sometime ago I read that fully a third of those who own 3G mobile phones go online before they even rise from bed in the morning. All this can have negative impact on such religious and Recollect values as interiority, recollectedness, spirit of prayer, and even the cloister. Our author cautions us that: “The spirit of worldliness endangers the discipline and holiness of religious life, because it makes the soul lose the taste for spiritual things and diminish, often unconsciously, the desire for perfection which must always be alive in all religious”. Formands are precisely being trained, among other things, to develop a sufficiently mature critical sense. 

			Asceticism is needed in many aspects of religious life, among which is the use of media. Undisciplined use of media not only limits the amount of time available for other intellectual and recreational activities but may also harm the psychological, cultural and behavioral condition of formands and religious. John Paul II cautions the youth: It will, therefore, depend on you, on the use you make of [social communications media], on the critical judgment with which you know how to use them, whether these instruments are going to serve your human and Christian formation, [or] whether, on the contrary, they are going to be turned against you, suffocating your liberty and putting an end to your thirst for authenticity.6

			 

			Fraternal Life in Community

			“Community life, which is one of the marks of a religious institute (can. 607.2), is proper to each religious family. It gathers all the members together in Christ and should be so defined that it becomes a source of mutual aid to all, while helping to fulfill the religious vocation of each (can. 602). It should offer an example of reconciliation in Christ, and of the communion that is rooted and founded in his love” (Anon Particular Observances).

			Part of community living is having a common recreation (cf. Const. 109) which can be after meals or at some convenient time and in other varied ways. In Marcilla common recreation was strictly observed, and I remember having been reproached by a fellow religious for coming late to the after meal recreation. In some of our houses in the Philippines, since we Filipinos are not wont to taking coffee and brandy together after meals, we extend the mealtime so as to converse with the brothers more. (Well, part of the reason is that we come late to the refectory too). 

			 

			Work

			Our anonymous author continues: “Work is a common law by which we religious are bound, and it is fitting that during the period of formation, formands develop an appreciation of this. Work in order to live is not an obstacle to the providence of God, who is concerned with the least details of our lives; rather it enters into his plans. It can be considered as a service to the community, a means of exercising a certain responsibility within it and of collaboration with others”. 

			“Work thus responds not only to an economic and social need, but also to an evangelical demand. No one in a community can identify himself with a precise work that risks becoming his own property. Instead, all should be ready for any work that can be asked of them”.

			 

			Conclusion

				The changed and changing times discussed at the first part of this talk is a call for us to be more Augustinian than ever. Today Augustine is more relevant than ever. His recipe for the world is most adequate for our times. Like Augustine, we must ever hunger for the truth. We must not delegate to others (for example the mass media) the task of perceiving reality and expressing the truth. When the late Pope John Paul was asked by a journalist why he traveled so much, he reportedly answered that it was because journalists were not telling the truth. Moderns are tempted to remain in the pleasant security of what has always been and are afraid of change. Bernanos once wrote that the worst thing is not to have a wicked soul but an accustomed soul. Our times are like those of Augustine. He lived during the waning years of the Roman Empire; a society of moral decay, darkness, and sadness. And he found reasons for hope! And wrote about this reason in one of his masterpieces (De civitate Dei). The city of man is founded on love of self; the city of God is founded on love of God and of the other. Love must be the motor of society. It must substitute the place hitherto occupied by money, pleasure, power as the moving force of history. The Augustinian Recollect who is moved by selfishness belongs to the city of man; the Augustinian Recollect who is moved by love of God and others, who commits himself to fraternity, is a citizen of the city of God. 

				All this talk about revitalization and restructuring, all this thing about formands’ conventions and updating and upgrading is for the purpose of evangelization. 

				Our evangelizing approach to the world must start with the reasons for hope. Our offer as Augustinian Recollects must be three-fold:

				a) A society that is based on the value of the community. In this community, only God is absolutized. The founding experience of Augustinianism is the absolutization of God. Our communities must be more transparent. Our religious must not only be effective and efficacious pastors, but they must also be brothers. We envision communities that tend to create other communities, so that our parishes become a community of communities.

				b) Interiority, and what we have contemplated in our return-to-self, transcendence-of-self, we share with others, moved by pastoral charity (and not by the titles that we have).

				c) Love of truth. 

				We cannot afford to hide this Augustinian formula and keep it to ourselves. We have no right, for Augustine is the patrimony of the Church. 

			 

			For Small Group Sharing

			
					1.	In which part of our religious life, in your opinion, are the changing times impacting the most?

					2.	Mention some particular observances you have known that are not mentioned in the talk.

					3.	Which traditions or observances – mentioned in the talk or not – do you think should be preserved and why? 

			

			 

			 

			 

			Fr. René Paglinawan, OAR

			
				
					1I asked Frs. Lauro Larlar and Diony Selma over the phone on 22 October 2012, reading to them the elements of the notes, but they could not be sure it is theirs. 

				

				
					2 Paul VI, Ecclesiae sanctae, 15,3.
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					4 FV 1, 6; Conf. 7, 7 11 PL 32, 739, Serm.52, 22 PL 32, 363-4; Serm.102, 2 PL 32, 611; ET 46.
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					6 John Paul II, Message for the XIX World Communication Day. Theme: Social Communications for a Christian Promotion of Youth, April 15, 1985, 4.

				

			

		

	OEBPS/image/Capture_fmt.png





OEBPS/image/799.png





