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			“They Went to the Tomb”

			A Race of hope and faith

			(Jn 20:1-10)

			 

			 

			 

			 

			Introduction

			The news about the Resurrection of Christ changed the face of the community of the Disciples of Jesus. Christ has repeatedly announced but they were not yet able to understand what the Resurrection of Jesus among the dead meant. Furthermore, St. Augustine comments that the cruelty of the Passion, with everything that it implied, had erased from the mind of the Disciples, particularly that of Peter, the thought of the Resurrection.

			The text that serves as our lectio divina today talks to us, on one part about confusion, and on the other, about faith, hope and joy. The tomb of Christ is empty and all run in order to make sure that it is empty and that death has no power over the Master. It is about a text in which we can see different parts. First part, the protagonist is Mary Magdalene, who arrives at the tomb early in the morning. Later, after seeing that the stone of the entrance of the tomb has been removed, suspects that they have taken away the Body of Christ, and runs to tell the Apostles (Jn 20:2). Second part, the protagonists are the two Disciples, Peter, head of the community and the Beloved Disciple (Jn 20:3-6).  It is a hasty sequence, which appears to be the pattern of the entire text. However, it is about a good haste, it is a haste that is characteristic of love and not that of  eagerness and daily nervousness as we will see next. A third instance that the text of today offers us is marked by consternation of the Disciples when they arrive at the tomb of Jesus (Jn 20:6-10). Certainly it is about a consternation that hope transforms into faith, in which the last external signs of the Passion, that is the shroud and the bandages with which they have covered the body of Christ play an important part. It is about an element that St. Augustine does not overlook, and about which he has left us an allegorical explanation.  Finally, the text ends with the charac-teristic certainty of faith sustained by hope and ratified by the Scripture, by the same word of God in which the beloved disciple is invited to face his/her own life and “see” what is happening in his/her life with the eyes of God, and understand what God wishes of him/her in a given moment. But let us go by parts because our text begins with a woman in love who on the first day after the Sabbath, that is, on a Sunday, goes to the tomb of Jesus at dawn, when it was still dark. 

			 

			Infermiorem sexum (…) fortiori (…) affectus 1 [The weaker sex was Fastened to the Place by a Stronger Affection]

			The phrase that serves as our title is perhaps one of the more famous phrases of St. Augustine in relation to Mary Magdalene, in which the Doctor of Hippo tried to picture the love for Christ that filled the heart of Mary. Despite the conditions that the Jewish world put on women, her love is much greater than those limitations, and she can’t wait until it is totally daylight in order to honor the Body of Jesus and be near the one whom she loves as a faithful disciple. Hence, the text presents to us the figure of Mary Magdalene defying the dawn and going in haste to the tomb (Jn 20:1). St. Augustine knew that love does not know sluggishness, and that if the love is true, draws the lover to the one loved and vice versa.2

			The text presents to us the strong desire that Mary Magdalene has of being with Christ, without knowing yet that He has resurrected. Nevertheless, her figure hastily going to the tomb on the morning of the Resurrection, invites us to meditate and think about how is our relationship with Christ. Do we truly feel the strength of love and wish to be with Him, and remain with Him, or rather love has gone cold in our heart, and our life is stirred and directed by routine, habit and boredom. 

			St. Augustine would give us a good examination in order to see how is our love, by analyzing our way of seeking Christ and of encountering Him in prayer. In fact St. Augustine offers us a process of four stages in which the Doctor of Hippo points out that if a person does not renew his/her relationship of love with Christ every morning, the love itself will die and leads the person to fall into a situation of Pelagian lukewarm-ness, in which love has disappeared because one of the great enemies of love has re-appeared which is pride. This is how St. Augustine comments on it:

			So while we are still here below, let us pray to God, so that He may not  remove from us our petition, nor His mercy, that is, that we may pray with perseverance, and that He may have mercy with perseverance. There are many who are discourage in praying. When newly converted, they pray with fervor (ferventer), afterward without enthusiasm (languid), then they become lukewarm (frigide), and later with negligence (neglenter: without interest, without attention); as if they were sure of themselves.3

			On the other hand love does not admit of sluggishness nor can it be postponed. It is something urgent, strong and inevitable, like death, as the text of the Song of Songs points out (Sg. 8:7). The commentary of St. Augustine on this text of the Song of Songs is a good invitation for reflection, in order to see if every morning when we go to pray we do it with a powerful love like that of Mary Magdalene,4 or with the routine of an employee who must do his/her work, because the love of God must put to death in us the love of the things of this world:

			Perhaps it is for this that it is said: Love is strong like death. This love, indeed, achieves that, even if we are still living in this corruptible body, we die to this world and our life is hidden with Christ in God. Or rather, this same love is our death to the world and our life with God, because, if there is death when the soul comes out of the body, why is there no death when our love comes out of the world? Therefore, love is strong as death. What is stronger than that (love) by which the world is conquered?5

			Mary Magdalene, in the morning of the Resurrection must be for us the model of the haste that is characteristic of love that must lead us to seek Christ in our lives, because she was moved by a fervent love, as St. Augustine points out:

			As John says, Mary Magdalene, without doubt in the company of other women who have served the Lord, more fervent because of her love, to the point that John mentions her alone, not mentioning those who were with her, as other testify. Therefore, she went and saw the stone of the tomb removed, before looking at another thing with more attention; not doubting that they have taken from there the Body of Jesus, she ran, as John himself says, and communicated it to Peter and to John himself. This is indeed, the disciple whom Jesus loved.6

			 

			“They Have Taken Away my Lord” (Jn 20:2)

			The enthusiasm and the joy of Mary Magdalene that early morning immediately vanished when she observes that the stone of the entrance of the tomb has been taken away. As St. Augustine points out well, she does not wait to check what has happened, but runs to communicate to the Apostles what has happened. On the other hand St. Augustine focuses on the words with which Mary Magdalene announces to the Disciples that they have taken away from the tomb the body of Christ: “They have taken away the Lord from the tomb” (Jn 20:2). St. Augustine notes that in some biblical versions, not in what he had before his eyes, the possessive pronoun “my” is added to the word “Lord”. In this way Mary Magdalene says to the Apostles the phrase that serves as our title for this section: “They have taken away my Lord”. The Bishop of Hippo points out that this possessive expression “my Lord” means above all, that she is showing a love of intense benevolence (propensiore caritatis) for Christ, or an affection that acknowledges in Christ the Lord of her own life and she serves Him lovingly (famulatus affectu).

			Some codices, including Greek, have “They took away my Lord”, which can appear as said by reason of very intense affection of love or of servitude; but in the majority of the codices that I have had at my disposal I have not seen this.7

			In this sense Mary Magdalene and her affection would invite us to make another reflection, which would be in relationship with the Lordship of Christ in our lives. Is Christ truly the Lord, the Owner, the one Who guides and orders in our lives, as St. Paul himself invites us (1Cor 12:3; Phil 2:11), or rather, as St. Augustine comments, we only have Christ in our lips, but our heart is far from Him, because we love the world and we do not love Him (Is 29:13)?

			Hence, the Apostles already said “Jesus is Lord”, and if they said in such a way that they did not say fictitiously – confessing with the mouth and denying Him with their heart and their actions – in short, if they said truthfully, undoubtedly they loved Him. Hence, how did they love but in the Holy Spirit? Nevertheless they are commanded to love Him first and keep His commandments in order to receive the Holy Spirit, without Whom they cannot in reality love Him and keep His commandments.8

			 

			Faith Lived in Community

			However, in spite of this title of Christ as “my Lord”, this does not mean to say that Mary Magdalene lived a private and exclusive relationship of faith, but rather the exact opposite. That is why we see her running to let the Disciples know. They are the community of Christ, and she cannot reserve this event for her alone. There is a need that the community should also know about it. And it should know it soon, because it is something important. And here appears the haste, and Mary Magdalene runs in order to notify the Disciples. Certainly neither she nor the Disciples know that Christ has resurrected. However in her heart, in spite of the shock, the voice of love tells her that it is not that they have taken the body of the Lord from the tomb, but that He has resurrected. It is already an incipient hope. 

			Mary Magdalene would invite us to think that faith is lived and is expressed in community.9 In it the joys and sorrows are shared, and in it prayer is done and worship is rendered to God. In the face of religiosities “a la carte” that is proper to individualistic world in which we live, Mary Magdalene who runs to the community, must be for us an example to ponder and think how is our bond with the community, and up to what point have we done of Christ not as the Lord, but “my Lord” in an exclusive manner, created according to my image and likeness that demands of me little, and gives in to all my likings and desires. 

			 

			The Races Continue

			The text tells us that after the announcement that Mary Magdalene does to all the Disciples, Peter, the head and foundation of the Apostles, and the Beloved Disciple run off towards the tomb (Jn 20:3-4). 

			Once again the race is justified by the urgency of knowing what has happened, and where is Christ. In the New Testament there are few personages who are pictured as running. Among the “runners” of the New Testament, is one who could be considered as the champion. Not because he could run much or at greater speed, but yes, moved by an immense love: The Father of the Prodigal Son (Lk 15:20). This personage breaks with the norms proper of his time, which stipulated that a venerable person even if he was in a great hurry, could not run because this is unworthy of his dignity. However the Father of the Prodigal is in a hurry, His feet are moved by love, by the urgency to embrace His Son who comes back (Lk 15:20). The same thing happens to the Disciples. That morning they experience fear and shock, but in their feet there exist above all, hope and faith. They run, as the Gospel points out, without yet understanding very well the Scriptures and the words of Jesus about the Resurrection but they feel something in their heart. 

			Paradoxically, we could say that the two Disciples run to encounter the Lord in His absence. Not finding Him lying in the tomb, they wish to find Him alive and resurrected. And in the scene of the race of that early morning of the Paschal Sunday, the three theological virtues are represent-ed, which are the ones that revitalize the life of the beloved disciple so that he/she go quickly to an encounter with Christ. 

			The Beloved Disciple because of his youthfulness and because of the fact of being “Beloved,” represents love. It is a love that knows no delay or slowness, but runs with greater speed than the other disciple. It is the love that drives us to go to an encounter with God:10  

			How many run, they run with persistence, because all will receive the prize. He/she who arrives first hopes to be crowned with the last. Greed does not embark on this race, only charity. All those who run love one another, the race is love itself.11 

			The other Disciple, Peter, symbolizes faith. We go to meet the Lord because we believe in Him, and we know that He is faithful. Faith perhaps is not as fast as love, but it is always sure. Hence, just as the footprints of Peter in that early morning left clear signs of his passing by, in like manner faith offers strength to the beloved disciple so that he/she can love Christ with firmness:

			Therefore, faith is useful for knowing and loving God, not as unknown and unloved, but because faith makes us know Him with more clarity and will love Him with greater firmness.12

			Hope is made present amid the storm of thoughts and restlessness that the two Disciples carry in their heart, because both already cherish in a germinal manner, the hope of the Resurrection, even though they still do not fully understand it, as the Gospel text points out:

			The mind is awake, when faith does not sleep, nor is hope quenched, nor does charity cool down.13

			Hence, in order to encounter the Resurrected One the beloved disciple needs to have his/her supernatural organism healthy, that is, faith, hope and charity, and with faith and hope moved by love, directs himself/herself to God, but not with sluggishness, but with the quickness of love, with feet of a deer as St. Augustine states:

			When it is seen with this light, your interior eye is empowered, when you drink of this fountain, the interior thirst becomes inflamed. Run to the fountain, yearn for the fountain; but not in any way, do not run like any animal: run like the deer. What does it mean like the deer? Do not do it with sluggishness; run speedily, yearn for the fountain with promptness. We know well that the deer has a unique speed.14

			 

			The Bandages and the Shroud

			The morning race of the two Disciples ends in the tomb. The Beloved Disciple, swift as charity and love, and possibly because he was younger than Peter, arrives first at the tomb, but does not enter (Jn 20:4-5). He only looks at the inside, and he sees the bandages that had covered the Body of Christ, and the shroud that had been over His face. Afterwards, and we suppose more tired, Peter arrives, who, without further ado, enters the tomb (Jn 20:6). However, the same thing happens to him what happens to the Beloved Disciple. He sees the bandages and the shroud (Jn 20:6-7). St. Augustine in his Commentary on the Gospel of St. John says that in these two elements are signified two profound things, but in that occasion he apologizes before his faithful for not having time to explain to them what both the bandages and the shroud mean. Nevertheless in his work De Diversis Quaestionis, he gives us an interesting interpretation of both elements. The point of departure of St. Augustine is the resurrection of Lazarus (Jn 11:1-43) and the fact that after Christ had risen him from the dead, Lazarus came out of the tomb still tied with bandages (Jn 11:44). As the Gospel says, and St. Augustine observes it, the disciples are the ones in charge of freeing Lazarus of his bandages (Jn 11:44). St. Augustine sees in this detail a sign of the Sacrament of Reconciliation, because Christ is the one who returns life to the sinner, but it is the Church that unfastens his/her bonds. In this way St. Augustine observes that Christ needed no one to remove neither His bandages nor His shroud, because, in the first place both elements represent the fact that while man/woman live in this world he/she cannot be totally free of sin nor of ignorance, which is the consequence of original sin:

			(…) It can be deduced from this that Lazarus was not removed from but coming out of the tomb, that is, that the soul, even if it had been reborn again cannot be freed from every sin and ignorance but by the separation of the body, in as much as he/she sees the Lord as in a mirror in a vague manner, while the bandages and the shroud of the One who did not commit sin, and was not ignorant of anything, were found in the tomb.15

			On the other hand, for St. Augustine the bandages and the shroud are two symbolic elements that invite to a moral conversion of every beloved disciple who would like to become a witness to the Resurrection of the Master. For this reason the bandages represent the carnal desires against which the beloved disciple must fight while he/she lives in the world;16 and the shroud is interpreted by St. Augustine as the impossibility of fully contemplating God and His mystery in this life, because now we can only see as in a mirror because full contemplation will come only in the City of God:

			And, the slab having been removed, he came out of the tomb, wrapped hands and feet, and his face covered with a shroud. What came out of the tomb symbolizes the soul that separates itself from carnal vices. On the other hand, what is wrapped in bandages symbolizes those who stay away from what are carnal and obey wholeheartedly the Law of God; however, being made up of body we cannot be oblivious to the troubles of the flesh, as the Apostle says: I myself, with my mind, serve the Law of God but, with my flesh, the law of sin (Rom 7:25). As to that his face was covered with a shroud, means that in this life we cannot have a full knowledge, as the Apostle says: At present we see indistinctly, as in a mirror, but then face to face (1Cor 13:12).17

			 

			To See and To Believe

			The race of the two Disciples ends in the tomb, but it is there where faith begins. They have arrived moved by restlessness and vague hope. Nevertheless having seen the tomb empty, the bandages and the shroud, they see, they believe and they are able to understand the Scriptures.

			It is about a process of faith that implies, in the first place, the desire to be near God, represented by the race of the two Disciples (Jn 20:4). In the second place, is the fact of seeing, but not any kind of seeing, but seeing with the eyes of the heart, because as St. Augustine points out, there is no misfortune greater than that of the one whose heart’s eyes are blind.18 After having seen with the eyes of the heart, one can believe. Once one has believed, Scriptures can be understood. 

			St. Augustine points out that in order to understand there is a need in first place to believe. Whoever has not given the assent of faith, cannot understand. The same thing happens to the Disciples in that Easter morning. They were not able to understand because they had not yet believed with the full power of faith. St. Augustine points out the primacy of faith in order to be able to understand, not only the Scriptures and the word of Christ, but in order to understand the mysteries of our own life and how we daily live our life. This is what St. Augustine says:

			(…) He says: “I have to understand in order to believe”; it is also the same thing I say with the prophet: “Rather, believe in order to understand”. We both are telling the truth: let us agree. Consequently, understand in order to believe, believe in order to understand. In few words I will tell you how we have to understand one and the other without any problem. Understand my word in order to believe; believe the word of God in order to understand it.19

			At present there are many blind who do not wish to see the signs that God gives us in order to believe in Him. And because they do not believe, Scriptures do not have meaning for them. St. Augustine aware of the virtuous circle that faith and understanding imply, invites his friend Honorius to pray so that God may grant him the gift of faith, and in this way he may be able to believe. However, he invites him to pray not in any manner, but fervently and vehemently, with tears and petitions, so that God may grant him the gift of faith. Once one has faith, there is a need to ask for the gift of the Holy Spirit in order to understand the Scriptures, and understand what God tells us through them:

			(…) I insist in advising you that (…) you beg God with total attention, with all your soul, with groans and, if it were possible, with tears, that He free you of such a great evil as is error, if you really have a true esteem for the happy life. It will be much easier for you if you willingly obey the divine precepts, confirmed by such important authority as that of the Catholic Church. God is Truth (…)20

			However the figure of Mary Magdalene running at that dawn of Easter morning, also invites us to reflect on the fact of sharing our faith in community.21 In this way, Mary Magdalene, in her race of fear and hope, goes to the community of the Disciples in order to communicate to them what she has discovered about the Lord. She would be a model and example of how our communities must daily be spaces of prayer and of faith, where we share not only a charism, the daily life and the mission entrusted to us by the Order and the Church, but we share the experience we have of God with our brothers and we enrich one another with what we daily discover about God. In fact the community must become a space in which each brother enriches those who surround him with the gift he has received from God, making it common and at the same time he himself is enriched with the gift that the other brother has received. In this way, the community becomes a space of communion, of faith and of charity in Christ, as it happened in the primitive community of Jerusalem about which St. Luke talks to us, and which is very important in the reflection of St. Augustine, in which all are enriched by sharing what one had:

			The first Christians have their things in common. Did they perhaps lose their own? If they possessed their own and each had his/her own, they would only have what each one had; but by making common what each one had, the things of others were also made his/hers. Pay attention, my charity. Quarrels, enmities, discords, wars between men, riots, mutual dissensions, scandals, iniquities, and homicides derive from the things that each one possesses. From what things?---from those that each one possesses in private. Do we perhaps dispute over things we possess in common? We use the air in common; we all see the sun. Therefore, blessed are those who make a space for the Lord, in such a way that they may not rejoice in what is theirs in particular.22 

			But faith at that morning is above all in the Resurrection of Christ. As St. Paul reminds us, if Christ has not resurrected, vain are our faith and our hope and we are the most pitiable of all (1 Cor 15:19). But no, Christ has resurrected. It is true that it is about a fact that cannot be proven scientifically, but that there is a need to believe in it. That morning of the Resurrection Mary Magdalene and the Apostles were invited to believe in the Resurrection, that is, that what Christ had said was true and that death had no power over Christ. 

			The certainty of the fact of the Resurrection of Christ must fill the heart of the disciples with happiness and joy. St. Augustine was aware that the life of man/woman on earth is full of trials and tribulations, but that is not a reason why the happiness and joy caused by the promise of the future resurrection in Christ be lost, because if Christ has resurrected, we will also resurrect together with Him.

			The beloved disciple is invited to follow the path of his/her life with joy, singing and walking. He/she must not walk with sadness and anguish, but with hope and joy:

			Sing as the travelers usually sing; sing, but walk; Comfort with singing your work, do not love laziness: sing and walk.23

			The Resurrection of Christ is already a sign of our own resurrection, therefore, the beloved di-sciple knows that the grace of God will not be lacking in him/her in order to persevere and so that he/she may come to enjoy forever the life of God, which will be no other than endless happiness and joy:

			That will be my feast: everlasting happiness, and unblemished eternity, and cloudless serenity.24

			 

			Biblical Texts: Jn 20:1-10

			Text from St. Augustine (En. in Ps. 41, 2)

			When it is seen with this light, your interior eye is empowered, when you drink of this fountain, the interior thirst becomes inflamed. Run to the fountain, yearn for the fountain; but not in any way, do not run like any animal: run like the deer. What does it mean like the deer? Do not do it with sluggishness; run speedily, yearn for the fountain with promptness. We know well that the deer has a unique speed.

			 

			Text from the Constitutions (no. 164). 

			The community is a school of fraternity, because in it the members learn to engage in dialogue and to share material goods, talents, experiences of God and apostolic tasks.

			 

			Text from the Magisterium (Starting Afresh From Christ, 21)

			Therefore it is necessary to adhere ever more closely to Christ, the centre of consecrated life and once again take up the path of conversion and renewal which, like the initial experience of the apostles, before and after the resurrection, was a starting afresh from Christ. Yes, one must start afresh from Christ be-cause it was from him that the first disciples started in Galilee; from him, that throughout history men and women of every status and culture, consecrated by the Spirit in the strength of their call, have started out; for him they have left family and homeland, following him unconditionally, making themselves available for the announcement of the Kingdom and doing good for all (cf. Acts 10:38).

			 

			Recollect Text (St. Ezekiel Moreno. Carta 435. Pasto, 22 de diciembre de 1896).

			 

			(…) because the means of knowing Jesus Christ and to understand how worthy He is of all our 

			love, is to have much to do with Him. He communicates Himself and makes Himself known to those look for Him and treat Him with intimacy. Therefore, continue treating Him with intimacy, with confidence, at all times and in all places, and He in His goodness will gradually reveal to you the secrets of His Divine Heart; He will make you participant of His Passion and Glory, and all this will greatly help you to easily fulfill your obligation as religious and to live with the sweet hope of attaining eternal joys, in exchange of the very little we have given to the Lord in this life. The heaven! What happiness! The earth ...! How worthy of our contempt!
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